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ABSTRACT: Ifa is a religion brought to the world by QOrnmila, who is a custodian of the deity and who is also regarded
as a compendium of wisdom and knowledge. This paper examines Ifa Literary Corpus, both as a complete Yoruba
philosophy and creation for the sustainability of the economy in the society. The paper also goes further to demonstrate
the philosophical relevance of the Ifa literary corpus and the relevance of Yorubd tradition in the development of the
economy of the society to reveal the Yoruba concept of trading, business, profit, wealth and the aspects of life that relate
to money. The methodology adopted was based on personal interviews with Ifa priests while the study of earlier writers
on Ifa poems known as Odu If4 verses were translated into English. The paper shows that If4 Oracle, which touches every
aspect of Yoruba life, can be used to develop the economy of the people for business advantage of the community and
the society at large. The paper concludes that Ifa is a well-organised traditional religion which plays a vital role in
demonstrating practically various elements of Yoruba traditional cultural aspects in transmitting a statistically positive effect

on economic growth and development to the people of the society.
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INTRODUCTION

Yorub& people believe in the existence of ordanmila and
other outstanding dieties (orisa) like Ogun, Sangd, oya,
Obatéala, osun, Orisa nla, Olékun, Esu, Yemoja, 0sanyin,
Ajé, to mention few. The Ifa literary corpus called Odu
consists of 256 parts sub-divided into verses called ese-
ifa, while each of these 256 Odu has its specific divination.
Those Ifa verses were written in a way to show that Ifa is
the native knowledge and belief system of the Yoruba,
where they have very sound knowledge of discovering the
hope to influence the interaction of their relationship with
gods and their ancestors. Traditionally, Yorubas believe
that ¢rinmila is one of the earliest Yoruba deities and the
most popular deity endowed with special wisdom from
Olédumareé, who possesses an intimate knowledge of
problems affecting human destiny. Yoruba people believe
that oranmila have adequate knowledge and
understanding of matters both on earth and heaven. They
also believe that he is the historian of If¢land (Opitan Ilé-
Ife). Apart from this, Ifa is regarded as the most important

personality among other deities who is conversant with
adequate knowledge of humans’ day-to-day activities and
can also stand for an independent financial adviser that will
assist one for the best deal in any business by moving
beyond individual barriers in the society.

Ifa’s viewpoint

Ifa refers to the system of divination and the verses of the
literary corpus known as Odu Ifa. Ifa divination is a way of
communicating and getting in contact with ¢runmila in the
spiritual realm by revealing what is the source of a person's
problem and converting evil things to good. Abimbola
(1968) concentrates on the collection and compilation of
the sixteen Odus and their verses. Awolalu (1979, p.123)
identifies that the most important objects in Ifa divination
are the sixteen specially selected palm nuts called ikin, the
opon ifa (the divination tray which may be rectangular,
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semi-circle or circular), the iyérdsun (the divination power),
the irgfa (a conical bell which is made of horn, ivory or
wood) which is used in tapping on the divining tray at
intervals to invoke the oracular spirit and ibo (lots)
consisting of various objects. Oglnléye (2008:38) states
the Yoruba belief on Orinmila, who was in attendance
when human destiny was sealed. Based on the above
information, Qranmila is regarded as Elérii Ipin - the
witness or advocate of destiny. Being a witness, he is
believed to be capable of giving advice in any situation.
According to Adégbindin (2014:77), Ifa as an epistle
comprises 16 principles and 256 derivative Odu
(chapters). The principal ones are known as Oju Odu,
while the derivative ones are known as Omo Odu or amulu
odu. The sixteen principal odu are strictly arranged in
hierarchical order. The first and most senior odu is Ejiogbé
followed by oyeku meji, iwori meji, odi meji, irosun meji,
owonran meji, obara meji, ose meji, okanran meji, ogunda
meji, osa meji, ika meji, oturupon meji, otua meji, irete meji,
ose meji, and ofun meji. Each of these Odu has a symbol
used to indicate a message coded in the Ifa literary corpus.

Based on the above previous works, it is apparent to
note that this paper attempts to analyse the relevance of
Ifa literary corpus in the economy of the society.

Theoretical framework

The aim of this study is to develop a value system
indigenous to Africa via Ifa lore. The study finds Sam
Ukala’s Folkism Theory very handy as its conceptual
framework. In 1993, Sam Ukala redefined ‘folkism’ from an
African perspective as the tendency to base literary plays
on indigenous history and culture and to compose and
perform them in accordance with the aesthetics of African
folktale composition and performance. Sam Ukala defines
Folkism as: an indigenous aesthetic principle which may
derive from the use of African literary theatre of folk-
linguistic structural and performance style. It is an attempt
to depict traditional African performances on the modern
stage (par 1). The study finds the theory relevant to its
projected target in the adaptation of Ifa lore for
entertainment and cultural education. If4 lore has a unique
advantage for this project because its narrative is rendered
in parable format. Characters in If4 narration include
animate and inanimate objects often interacting freely in
stories. This, in a way, is a potential that If4 lore has for
animation films. Film animation is a veritable vehicle for
children’s ‘edutainment’

PHILOSOPHICAL EXPOSITION OF ECONOMIC
SUSTAINABILITY OF IFA LITERARY CORPUS IN
YORUBA SOCIETY

Before Western education and civilisation, the Yoruba
people of south-western Nigeria had their own system on
how to run their businesses, which gave room for the
traditional system’s focus on the basis of goods, services
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and work in which they are influenced by traditions and
beliefs. Before setting out to embark on any business, the
people do approach Ifa for advice and guidance. In
Yoruba society, there is hardly anything the people will do
without proper consultation of [If4 to seek support and
approval before the commencement. Almost everyone in
Yoruba-land realised the importance of Ifa in all aspects of
their life and how to live comfortably in their day-to-day
activities for their sustainability, continuity and
development. Even the economic stability to boost the
development in the society and issues relating to human
success are not left out in Ifa literary corpus.

Economic prospect in Ifa corpus

The concept for this study is the economic relevance of Ifa
which focuses mainly on the individual survival to develop
their personal economic growth in the society for societal
continuity and sustainability as illustrated in Ifa literary
corpus. The economy is the source of wealth of Yoruba
and anybody who wants to be recognised anywhere must
be engaged in any kind of work. The business and trade
have a good sphere in the Ifa literary corpus in which the
structure of the economy is based on selling and buying.
IfA4 encourages economic struggle in order to get money
and wealth for individual care as stated below in Ifa corpus:

Excerpt 1:

Emi koroju aperemo pete

Emi koroju aperemo pete

Emi koroju aperemo pete

A dia fan Oranmila

Ifa n sdwo epo relé llawe...

Gbogbo ara llawé niyi, ika niwon

Bi awon ara llawe ti foju kan oranmila
Ni won ba dide si

Eldomiiran mua gbéngbo

Elomiiran ma kimo

Ni won ba 16 ku ibi ti Orunmila 6 wo
Ni Esu ba di ategun

O telé Orunmila

O ni ki Orinmila 6 ma se ba won ja (Abimbdla, 1976:19)

(I have no time for nonsense

| have no time for unseriousness

I have no time for frivolities

It divines for Orunmila

Ifa is on palm-oil business

Trip to llawe

llawe people are very wicked
Immediately llawe people set their eyes on Ordnmila
They all rose up against him

Some took the root

Some took club

Disallowed Ortnmila from entering

Devil transformed to breeze

He followed Oranmila

He cautioned Ordnmila not to fight them)
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The above excerpt depicts that the Ifa deity encourages
trading. Also, it is revealed in the same excerpt that Ifa was
going on a business trip to a town called llawe. Ifa
embarked on business trips to other towns in order to
boost his financial capability. As a result of this, a trader
can go as far as to sell any of the products that can bring
money to make both ends meet economically. Therefore,
Ifa encourages his adherents to follow in his footsteps in
economic matters in order to meet up with their economic
responsibilities in their different domains. Based on the
negative reactions of llawé people against Ifa wishes to
trade in their vicinity, this simply made it known in ese-ifa
that no business is easy to do but one needs to be
focussed. Apart from this, ifa reveals that staying indoors
without any struggle cannot bring changes to your
development if you want to succeed in life.

Excerpt 2:

Osowo sowo &fd dun &tod itdju ara
Gbogbo &

Gbogbo €

Ajé oun ifokanbalé naa 16 jasi

Aselura okowo 0 basé jé

Ona enu se koko

E jé a sisé ajé nitori enu (Ifaremi, 2018)

(A trader is farming and healing people.
They are all about

They are all about

The money and peace of mind

Mixture of business does not spoil work
Feeding is very important

Let us work to get money because of mouth}

The foregoing reveals that it is good to combine two trades.
Like what happens above, the trader is combining two
different businesses, namely: farming and healing. He did
this to boost his financial capability i.e. healing and farming
put together, will bring more income than only one trade.
This excerpt shows that Youbé traders are not known to
be traders of a single stuff of goods. They are good
marketers and also sell anything sellable and buyable to
boost the socio-economic development of their different
communities. What this ese-ifa is saying in essence is that
combining two trades will financially buoyant the economic
activities of that trader and the society at large.

Excerpt 3:

Wén fii para

O bapara jé

Adia fun aayan

Eléyii 6 lo réé ra adiye
Aayan n lo reé radie léru
O wa lo dafa

Won wa so fun pé

Ké ma dawodle

Sugboén adyan ko gho

O lo réé radiye léra

Nigba t6 gbée délé tan

Bayii ni adiye se tako aayan

TO si pa adyan olowo re je (Ifagbemi, 2024)

(It was put on raised elevation

It destroyed it

Cast divination to cockroach

Which contemplating to buy cock as a slave
The cockroach was contemplating

To buy and enslave a cock

It went for ifa divination

Cockroach was told not to embark

On its intention and not to consider doing it
But the cockroach refused

To listen to the instruction

And went on his way to enslave a cock
Cockroach purchased the cock

And brought it home as a slave

When it brought it home

The cock started to counter and confronted
The cockroach and killed its owner)

This particular verse of ese-ifa shows that trading is very
prominent in the economic structure of any community. As
all the people engaged themselves in many lucrative
trades to show the societal way of making money with their
sweat, they must always be careful with what they will
embark upon to do. The above excerpt reveals that
whatever anybody intends to do, one must be very patient
and be selective. It is expected that people should do
businesses that they are conversant with so as not to kill
themselves in the process of doing business. One must be
wise enough and listen to wise saying of wise people
because one must apply enough wisdom and common
sense. The reason is that a wise man gains and a foolish
person loses. Apart from this, a life can easily be cut short
due to the wrong decision of setting bad business. In order
to avoid calamity, one should try as much as possible to
do away with the bad trading.

Excerpt 4:

Bi a ba A ba eni tdghon tayo po

eni tdghon a maa se bii eni je juni lo
Adia’fun oranmila

Baba 1 lo réé ba oldkun tayo ola

Mo bélékun tayd mo doba

Mo bolokun tayo 6 lami

Mo bélékun tayd mo doba (Ifarémi, 2024)

(When a game is played with a wise one

The wise one behaves like the highest gamer

Divine for orinmila

He went to play a wealthy game with the River goddess
| played a game with the River goddess

| became a king

| played a game with the River goddess



I made it
| played a game with the River goddess
| became a king)

Excerpt 4 shows the view of Ifa on how to apply wisdom
and understanding in order to make gains. oranmila was
wondering how he could make it in life and become
stinkingly rich. He was told to apply wisdom and be very
wise because doing this will make wealth for him. Based
on this advice, he packaged some shafts and coals and
threw them inside the river. He continued doing this
repeatedly to get the attention of the river goddess. The
river goddess was wondering who could have been
throwing packages of cowries into the river. Unknown to
the river goddess that those packages were bags of shafts
and coals. The young river goddess told their master that
someone was trying to challenge them with wealth and
show that he was richer than them. Then their master river
goddess thought he was the richest because all wealth
came from him. He instructed the young river goddess to
start packaging much more cowries to the shore. With this
wisdom, oranmila became a wealthy man through his
deep wisdom applied.

Below is another If4 verse that reveals to us how to
monitor your business by yourself if you want to succeed
in any trade setup, thus:

Excerpt 5:

A kii foju ol6ju sowo ka jere

Adia fun Eji-okanran

T6 fiirinwd sowo

Té fi pa okanlénigba

O sowo, 6 s6ooti (Awoniyi, 2023)

(There is no gain in having another eye

To watch over your business

Divine for EJi- okanran

Who invest four hundred thousand in business
And able to realise only two hundred thousand)

The excerpt above is a metaphorical way of expression to
encourage the traders to handle their business with care.
This ese-ifa is telling us about a man called okanran who
does business but does not get his gains regularly
because of his lackadaisical attitude towards it. He went
to inquire why the business was going down. Ifa made it
known to him that if he wanted to do business and make
gains, he must do proper monitoring by himself because if
someone else is placed in charge of your business, the
profit will be taken away by them, and the owner of the
business will not get appropriate returns on the business.
Ifa encourages anyone planning to invest or do any
business that he/she must monitor the business very well.
The owner of the business must monitor the records and
how they are handled, even if the condition warrants
someone to be in charge. This is to say that if a business
is monitored strictly by the owner, the profits will come out
greatly.
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Excerpt 6:

Another ese- ifa states that:
Owon owo ni won nawé fanni
Owon jije laa pé niyan

Igi t6 won laa pé ni ileke
Itakan t6 wé laa pé Iokun
Adia fan oniyowoén

Tii se omo oba léyin Ajori

E saréwao

E wa raja omo oba

E wa raja oniyowodn

E saré wao

E wa raja omo oba (Awdéfuntg, 2022)

(Scarcity of food intake is called famine
Tiny sticks are classified as shaves
Tiny webs are classified as rope
Casting divinition to Oniyowon

A companion of the princess

Who advertised that

Rush here everybody

Come and buy the princess’s goods
Rush here everybody

Come and buy the princess’s goods)

Excerpt 6 reveals that Oniyowon is a princess and also a
pretty trader. She only displays her pretty goods in the
market square but only a few people get to buy from her.
She then went to If4 to enquire how to make the market
move forward. Ifa told her to make a particular sacrifice,
after that, she should start advertising her business so that
more people will become aware of her business. This Ifa
verse made us understand and teaches us that anybody
who is handling a business must advertise his or her
business so that people can be aware of the speciality of
the goods and also patronize the business to make the
business expand.

Excerpt 7:

Sékube awo won léde ibadan

Adia fan won loéde ibadan

Nigba ti won n fi omi oju sogbére ire
Won si gbébo 16polopo

Won rubo

Ire owd dé ba won léde ibadan

Bi eni ko ba sisé

eni Kii la (Awoséke, 2024)

(Sékube the priest of Ibaban, Ibadan city
Divine for indigen of Ibadan

When they are crying of lack of wealth
They performed many rituals

And they achieved many wealth

If one is not working

The person can never be wealthy)

The ese-Ifé in excerpt 7 reveals that an idle man cannot



52 Integ. J. Arts and Human.

be wealthy if he is not working. This scenario happened
to the people of ibadan when they were crying about not
having money and profits. A great Ifa priest called Sékunbe
made enquires to the gods for Ibadan people, and Ifa
made Sékunbe understand that ibadan people refused to
work, and that is why they are still lacking. Ifa told them
that if they wanted to have unlimited blessings and wealth,
they must start working because anyone who does not
work can never be wealthy. Since the Ibaban people
started working, they started making money and living a
joyous life. This ese-Ifa teaches us to work very hard to
overcome poverty. Work cannot kill someone, but idleness
is a great disaster. That is to say, people should try to work
with their hands to be able to care for their basic needs.

Excerpt 8:

Erd ma sun ka

Erd momé suin ka bébé

A dia fan Qranmila

Nijo tif n sawo rélé ljero

Orunmila ba bere sii pajé

O 16w lowd

Awon ti won 1 be nibé i péte péro
W6én n pé, lati ina ila awon

Ni eléyii yoo ti ri tajé se

Y60 si ké gbogbo ré lo si

oke igbéti ili baba re

Won |6 daa

Won 6 maa sg igbati 6 balo
Orunmila wa sun

Won ni béo ba n lo

Méa dagbére fénikan

Erd ma sun k&

Erd momo sun ka bébeé (Awddolapo, 2019)

(Visitor, stop sleeping all about

Visitor, stop sleeping everywhere

Cast divinition for Orinmila

On the day he was venturing

Priesthood in the city of ljero

Orunmila was going to ljerd city

They asked him to offer a sacrifice

When he got there

He started making money

He made so much money to the displeasure
Of some of the ljerd people

The residents of the city of ljerd started to observe
They said the man has made so much wealth
And he would cart all to his father’s town

Itis all right they concluded

Let's watch for the time of his departure

Qrunmila then slept

His sleep was full of nightmares

And he was told that

Whenever he is living finally to his home,

He must not get anybody informed

About the exact date of leaving (Salami, 2002;246)

FINDINGS AND CONCLUSION

The paper has revealed that in the context of the above
excerpts, according to the Ifa corpus, a trader of any type
should be very conscious of his/her business. Apart from
that, there is no friendship in business, no matter how
close you are. One must try to keep his/her achievements
from the people and never disclose one’s movement
concerning his/her business with people around or within
them.

Yoruba people of southwestern Nigeria are rich in oral
tradition, which is the basis for their social development.
Whether Ifa divination is still put in place or not in
contemporary times, the fact remains that the contributions
of If& literary corpus towards the success of economic
development in Yorubd society can never be
underestimated because it is a major source of morality,
guiding individual and the society at large for the
sustainability of human development.
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LIST OF INFORMANTS’ ORAL INTERVIEWS
SIN Name Age Address Occupation Year
1. Agba Awo Ifarémi 67 16,016milagbala street, llesa Babalawo 2023
2. Babalawo Ifagbemi 55 21, Agboolé,ita baalé Ibadan Babalawo 2024
3. Babalawo Awoniyi 62 11, Irédumi street, llé-Ife Babalawo 2024
4, Agba awo Awéfuntd 71 4, kosobo, Qyo Babalawo 2024
5. Babalawo Awoseke 64 91 Qldrunsola street, Ondo Babalawo 2022
6. Agba awo Awddolapo 72 Agboolé Jarégungbo, ifétedo Babalawo 2023




